Abstract: This article explores how sin and trust as fundamental notions of Luther's relational anthropology determine his understanding of social relations unfolding in the hierarchies of the earthly realm. Against scholastic works righteousness, Luther maintains that humans are absolute sinners incapable of justifying themselves through good works and receive faith as a gift of unconditional trust in God. This reformulation of the human relation to God has profound consequences for Luther's understanding of interpersonal relations. Luther understands the justifying relation to God as a precondition for fruitful and trusting social relations in a world infused by sin. Moreover, Luther patterns his understanding of the hierarchic relations between subjects and their earthly authorities on the trusting relation between God and human beings. However, because of sin individuals need to subject themselves to superiors. In this way, Luther's understanding of the human being as both righteous and sinful seems to be the reason behind the apparent paradox of hierarchy and equality permeating his conception of society.
Introduction
Whereas modern human beings find themselves defined by interpersonal relations, late medieval existence pivoted around the relation to God as creator and sustainer of reality. Martin Luther rethought this relation to God in his doctrine of justification by faith alone, which established notions of sin and trust as central to his relational anthropology centring on an understanding of the human being as simul iustus et peccator, righteous and trustworthy in relation to God but sinful in relation to the world. In this article, I employ sin and trust as an analytic perspective for examining how the doctrine of justification influences Luther's conception of society and I argue that Luther's paradoxical anthropology fundamentally shapes his understanding of social relations.
Contemporary relational anthropology conceives of individuals as horizontally determined by their various social relations. By contrast, Luther maintains that the basis for human existence per se and for interpersonal relations in the earthly realm is the vertical relation to God. Luther unfolds his anthropology by re-narrating the biblical accounts of this relation, which develops from a trusting and deeply dependent relation of loyal creatures to their creator into a distrustful relationship between God and sinful humanity in the Fall. Luther's reformulation of justification is premised on the assumption that every human being is a self-centered sinner incapable of maintaining proper relations to God and to fellow human beings. In justification, God regenerates a trusting relation to humans which is sustained through faith. According to Luther, this justifying relation to God is a precondition for fruitful and trusting social relations in a world, which remains infused with sin. Moreover, Luther employs the human relation to God as pattern for understanding relations between worldly authorities and their subjects, which are characterised by love and obedient trust.
I begin the article by analysing Luther's relational anthropology as patterned on the double love commandment and defined by a number of binary opposites expressing the paradox of sin and trust, which determine postlapsarian human existence. Because of sin, human beings trust themselves and mistrust God. In faith, however, God breaks down human self-confidence through the Word of the Law and re-establishes his trusting relation to sinful humanity by sending his Word of Grace, namely Christ. Subsequently, I employ Luther's relational anthropology as point of departure for analysing how Luther imagines a restructuring of society following his break with the Roman church as the primary guarantor of societal order. On this basis, I discuss how to comprehend Luther's emphasis on the need for hierarchical social structures in light of the egalitarian impulse inherent in his doctrine of justification.
2 Sin and trust as focal points of Luther's relational anthropology
Luther's relational anthropology
Luther breaks with the Aristotelian substance metaphysics disseminated by his scholastic contemporaries and understands humans as relational beings who receive their existence outside of themselves in relation to God and neighbour. Behind this relational anthropology lies the double commandment of love, which binds human beings to love God with all their heart, soul, and mind and their neighbours as themselves. 1 In accord with late medieval tradition,
Luther understands the Decalogue to unfold this double bind of love explaining the human relation to God based on faith in the first three commandments and interpersonal relations based on love in the last seven commandments. 2 In the Lectures on Romans from 1515-16 and the Commentary on Galatians from 1519, Luther claims that this double structure patterns Paul's letters to the Galatians and the Romans both of which are divided into a section on faith and a section on love or works.
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In 1520, Luther copies this structure in one of his main works, De libertate christiana, in which he unfolds a paradoxical theological anthropology. Luther begins with a section on the inner human being, who is freed from works in relation to God and receives the righteousness of Christ in faith, and continues with a section on the outer human being, who contains sin by humiliating themselves for the neighbour in works of love. Luther defines Christian freedom as a freedom from works of the law, which is at the same time a freedom to enslave oneself for the neighbour. As opposed to sinners, who trust themselves and become captives of compulsive acts trying to earn righteousness or worldly honour, Christians place absolute trust in God and become masters of a spiritual realm even whilst remaining enslaved subjects of coercion in the earthly realm. However, Luther maintains that sin prevails even in the justified Christian, who seeks to contain sin through works of love. In accord, Christians are masters internally in relation to God, while slaves externally in relation to the neighbour. Luther recapitulates this understanding of individuals as doubled-natured creatures in the paradigmatic statement:
A Christian does not live in himself, but in Christ and in his neighbour, or else he is not a Christian, in Christ through faith, in the neighbour through love: Through faith, he ascends above himself into God; through love he descends again below himself into the neighbour, being all the time, however, in God and his love. 4 Recently, Volker Leppin has argued that Luther inherits his relational anthropology and, specifically, the distinction between the inner and the outer human being from late medieval mysticism, especially the German mystic Johann Tauler. 5 According to Tauler, the imago Dei of fallen humanity is restored when God is born in the soul of the inner human being. In this way, Christian existence not only stems from God but is in God and the Christian is utterly passive when God works in and through him. 6 Tauler opposes the inner human being to the outer, natural human being, who trusts his own reason and good works. Leppin asserts that rather than referring to different areas of existence, Tauler's distinction between the inner and the outer human being concerns different relational systems.
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Leppin argues convincingly for the influence of Tauler's thought on Luther. However, the main influencer on Luther's relational anthropology remains the biblical writings themselves. As outlined, Luther patterns his understanding of the human being as duplex homo on the double love commandment's claim that the individual exists extra se in God and neighbour. Luther combines this with a 4 WA 7, 69,12-16: "Christianum hominem non vivere in seipso, sed in Christo et proximo suo, aut Christianum non esse, in Christo per fidem, in proximo per charitatem: per fidem sursum rapitur supra se in deum, rursum per charitatem labitur infra se in proximum, manens tamen semper in deo et charitate eius." Cf. WA 7, 38,6-10. In this way, Luther understands sin as a basic conditio humana: "We are, however, always doing works of the law, we are always unrighteous, always sinners."
17 Luther unfolds his understanding of sin in a harsh critique of contemporary scholastic theologians, who maintain that Christians are able to achieve merits and bring down punishment for sin in the afterlife by purchasing letters of indulgences or doing good works. In his discussion with Jacobus Latomus in Rationis Latomianae confutatio 18 from 1521, Luther denies the scholastic claim that the soul is purged from sin in baptism and maintains that even baptized Christians remain sinners as long as they live. In De servo arbitrio 19 from 1525, a lengthy attack on Erasmus of Rotterdam's book on the freedom of the will published the previous year, Luther counters the Erasmian claim that the human will is free and able to turn itself towards God perfecting human nature with the help of infused grace. Luther asserts that an accentuation of the human ability to overcome sin and please God through works diminishes his grace procured by Christ. Hence, in the Lectures on Genesis Luther states: "The more you minimize sin, the more grace will decline in value." 20 According to
Luther, works righteousness reveals a sinful lack of trust in God. In the Lectures on Romans, Luther explains how the difference between the Christian and the non-Christian is not a question of righteous versus sinner but pertains to cognition. As opposed to blind and self-absorbed sinners, justified human beings acknowledge their sin and surrender to their need for the imputed righteousness of Christ. Thus, Christians are sinners internally, in their own eyes, but are righteous externally, in the eyes of God. 22 In the Lectures on human beings. Whereas Dieter suggests a substantiation of the notion of ontology, Notger Slenczka avoids the notion in his description of the external foundation of the human being as an act of self-consciousness in which the believer comes to know himself as another person that is as Christ. 30 Although Slenczka seems right in trying to overcome the problematic notion of ontology, the emphasis on an act of self-consciousness risks downplaying the passivity of the believer, which is so crucial to Luther's anthropology. As Joest underlines, this anthropology differs from not only a scholastic perception of person but also from a modern notion of self, which focuses on conscious decisions of a personal will.
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As appears from the analysis above, Luther does not replace scholastic substance ontology with a relational ontology but redefines the human being on the basis of biblical anthropology and Chalcedonian Christology which he brings into dialogue with experiences from everyday life. This relational anthropology unfolds human existence in the interplay between righteousness and trust, on the one hand, and sin and mistrust, on the other hand. These relational predicates utterly determine the individual in relation to God and neighbour. In the following paragraph, I outline how Luther explains trust and mistrust as central determinants of these relations by analysing his exposition of the Fall narrative of Gen 3 in the Lectures on Genesis from 1535. 
Falling from trust into mistrust
In his lecture on the Fall narrative, Luther contrasts the postlapsarian situation of humankind defined by mistrust in God's words and misplaced trust in humans with Adam and Eve's trusting relation to God prior to the Fall. In the Garden of Eden, Adam and Eve incorporated God's glory and image and lived a life of obedient trust in God. 33 They had true knowledge of God, but he provided them with a word beyond their understanding, which should be believed, As a consequence of the Fall, humans have lost their glory and image of God and are shamefully exiled from their homeland and their creator. According to Luther, "[…] confidence towards God has been lost and the heart is full of distrust, fear, and shame." 40 Because of their mistrust in God, sinners become subject to indulgences such as ignorance about God, false sense of security, disobedience, impatience, and anger towards God. 41 Having lost their glory, humans try to steal God's glory by striving to achieve worldly honour or by trying to force God to glorify them through good works. 42 Hereby, sinners reveal their lack of trust in God and fail to honour Him as God. In the Weinachtspostille from 1522, Luther recapitulates this conception of sin: "[…] die sund, das man got nit ehret, das ist, das man yhm nit glewbt, trawet, furcht sich, yhm nit ehr gibt, yhn nit lessit walden und eyn gott seyn" (WA 10 I/1., 24,5-6). Moreover, Luther asserts that humans lose their original righteousness in the Fall. Luther breaks with the scholastic claim that righteousness is a gift of God independent of human nature and that fallen humans are able to retain their natural qualities such as faith, love and fear of God even though they lose their righteousness. Instead, Luther maintains righteousness as an integral part of human nature and, consequently, every natural quality is damaged by sin with the loss of righteousness. Or else, so Luther states, there would be no need for Christ. 43 Reason is one of these natural qualities fundamentally damaged by sin. Although very useful in worldly matters as it enables humans to tend cattle, build houses, or sow a field, reason has devastating consequences in matters concerning the human relation to God as it incites individuals to trust themselves rather than God. In this way, Luther argues that prelapsarian existence relied on a relation to God characterised by obedient trust. As I argue below, this notion is central to Luther's understanding of obedience in the relations between superiors and subjects in the earthly hierarchies, which mirror the exemplary relation between 40 LW 1, 167; WA 42, 125b,28-29: "[ … ] fiducia erga Deum amissa est, et cor plenum est diffidentia, metu, pudore." Cf. WA 42, 35b,13-14. 41 WA 42, 124b, 41-125b,1. 42 Luther's conception of sin as a way for humans to steal God's honour might reveal an Anselmian influence on Luther's theology. Unfolding his famous theory of atonement in Cur Deus homo? (1098), Anselm states that when God gives existence to creatures he obliges them to give him honour in return. By refusing to honour God, sinners defraud God of his honour. 43 WA 42, 124b,35-37: "An non igitur frustra est mittere redemptorem Christum, cum iusticia originalis, tanquam aliena res a natura nostra, ablata est et integra naturalia manent?"; LW 1, 166: "Then there was no purpose in sending Christ, the Redeemer, if the original righteousness, like something foreign to our nature, has been taken away and the natural endowments remain perfect."
God and human beings in the Garden of Eden. After the Fall, though, faith is necessary in order to establish such trusting relations. Insights into the conceptual historical developments of trust are able to shed light on this theological understanding of faith as trust. Overall, the concept of trust has two main areas of meaning summarized in the notions of fidelity and hope. 46 First, trusting someone entails certainty and fidelity based on previous experience with the trusted person. Individuals trust someone either deliberately or spontaneously because they perceive of them as trustworthy. As such, having faith in God means trusting that he is reliable and accountable with regard to fulfilling his promises. Behind Luther's perception of faith as trust lies the covenantal understanding of the human relation to God in the Bible. For the Israelites, trusting in God meant trusting his ability to deliver his promise of a fruitful earthly life with numerous descendants given to Abraham in Gen 12:2-3 and fulfilled in Gen 21 when Sara gives birth to Isak. In The New Testament, the covenant between God and the Israelites is expanded to include all of humanity. Moreover, the covenantal promise no longer holds out prospects of a fertile life in this world but is a promise of participation in the glory of future life in the eschaton. As mentioned, Luther claims that even Adam and Eve relied upon this promise in their paradisiacal life.
Faith as obedient trust
Luther continuously stresses how faith means trusting God's promises and, thus, acknowledging him as truthful and righteous. Hence, in De libertate christiana, Luther states:
So when the soul firmly trusts God's promises, it regards him as truthful and righteous. Nothing more excellent than this can be ascribed to God. The very highest worship of God is this that we ascribe to him truthfulness, righteousness, and whatever else should be ascribed to one who is trusted. 47 According to Luther, God returns this trust:
When, however, God sees that we consider him truthful and by the faith of our heart pay him the great honor which is due him, he does us that great honor of considering us truthful and righteous for the sake of our faith. 48 The statement relies on the claim in Gen 15:6 that Abraham's faith in God's divine promise of descendants is reckoned to him as righteousness. God deduces from faith that the believer is righteous and truthful and, thus, worthy of God's trust. In this way, Luther depicts the faithful relation between the believer and God as a relation of mutual trust in each other's truthfulness and righteousness. As sinners, however, human beings are by no means trustworthy. Therefore, humans are only able to enter into a proper covenantal relation to God by participating in Christ's righteousness.
Second, conceptual history reveals how trust signals faith and hope directed towards the future. Trusting someone is an act of courage, which involves risk and demands boldness and carefreeness. As such, trusting God entails a Kierkegaardian leap of faith in which the believer surrenders himself to God's promise of eternal life. 49 This dimension is evident in Heb 11:1: "Now faith is the assurance of things hoped for, the conviction of things not seen." Moreover, it is Job's trust in God's righteousness despite of his experience of sickness, loss, and despair as well as Abrahams's trust in God's promise of descendants amidst the commandment to sacrifice his only son, who is the realisation of this promise. In line with Pauline tradition, Luther refers to Abraham as the exemplum fidei par excellence throughout his works and accentuates Abraham's trust in God's promise of descendants as the exemplary way for humans to interact with God "through faith, without works of the law" (Rom 3:28). 50 In his interpretation of Gen 22 in the Lectures on Genesis, Luther re-narrates how God tests Abraham's trust in two ways; First, through Sarah's infertility and second, through his command concerning the sacrifice of Isak. God seemingly contradicts his own promise of descendants, and according to Luther, Abraham is only able to maintain his trust herein because of his belief in the resurrection of the dead. 51 Luther emphasises how God's trial leaves Abraham in great despair. He is only able to maintain his trust in God by clinging to the external Word, Christ, who reconciles the contradiction between God's promise of descendants and his command to kill Isaac by revealing that "what is dead lives, and what is living dies." 52 Luther states Abraham's counterintuitive faith in the trustworthiness of God as an example for contemporary believers who are to make a leap of faith and rely on God's promise of future salvation and eternal life despite their presents sufferings, which question God's credibility. 53 In this way, Luther understands faith as a gift of trust in God, which enables humans to honour God and humiliate themselves for their neighbour. Faith is: "Selbsttäter und Werkmeister, der Gott ehret und die Werke tut." 54 This vote of confidence is the only satisfactory work available to human beings in relation to God. It expresses itself in praise and glorification of God and in spontaneous works of love, but is at the same time a renunciation of any human ability to act; a confession of self-sacrificial passivity and, hence, a mimetic expression of Christ's obedient trust in Luke 22:42: "Yet, not my will but yours be done."
The paradox of selfish sin and obedient trust
As appears, notions of sin and trust determine Luther's understanding of the human being in relation to God and neighbour. Postlapsarian humans have abandoned their obedient trust in God and believe in their own abilities to maintain proper relations to God and to fellow humans. In justification, God re-establishes a trusting relation to human beings by giving his Word of promise through Christ, which humans receive passively in faith as God's gift of trust. On this basis, human beings are empowered to return to their social reality and become part of trusting social relations fulfilling the commandment of neighbourly love by reenacting the self-sacrifice of Christ for other humans out of a surplus of faith. At the same time, though, justified human beings remain sinners in the temporal world. Hence, Christian existence is caught in a paradox of selfish sin and selfless trust as the life of obedient trust in God is continuously challenged by egoism. The remaining question is, then, what consequences this paradoxical anthropology of sin and trust has for Luther's conception of society.
3 Sin and trust in Luther's conception of society
Reorganizing society on biblical grounds
In his early theology, Luther unfolds an extensive critique of ecclesial authorities, which entails a denunciation of the previous social structures as they were secured by the church and maintained through Canon Law. Luther famously burns this law in 1520 along with the Papal bull, Exsurge Domini, threatening to excommunicate him. In January of 1521, Luther is excommunicated from the Roman church and begins facing the challenge of rethinking the social structures of new, evangelical societies. The pressing need for Luther to reestablish social order increases with the growth of the Reformation into the 1520's. In light of tumultuous events in Wittenberg caused by the reforms implemented by Andreas Karlstadt during Luther's exile at Wartburg from 1521-22 and the Peasants' War in 1524-25, among other things, Luther realizes how his understanding of Christian freedom over and against church authorities and his emphasis on the equality of every human being coram Deo could sanction a political rebellion against social inequality and lead to a deconstruction of social order. Upon breaking with the authority of the church as the guarantor of social order, Luther turns to the Bible to find norms for reorganizing society. More specifically, Luther expounds the Decalogue as a fundamental norm for proper relations to God and fellow humans as it reveals God's will. Luther expounds the Decalogue repeatedly throughout his career. As will appear, an analysis of these expositions and, more specifically, of his interpretation of the fourth commandment reveals how Luther understands social relations as grounded in as well as mirroring the trusting relation to God. Moreover, the analysis uncovers how his paradoxical anthropology causes Luther to promote social relations based on obedient trust and obligations of mutual love, on the one hand, while countering distrustful social relations, on the other hand. I focus my analysis on Sermon von den guten Werken from 1520 and Der große Katechismus from 1529 both of which attest to the need for reestablishing stabile social structures and consult the Decalogue and especially the fourth commandment for guidance. In Von den guten Werken, Luther states that the first commandment concerning the proper worship of God is the source of all other commandments all of which are fulfilled through faith alone. 56 As mentioned above, Luther interprets the Decalogue as an elaboration of the double commandment of love. In stressing the first commandment as the source of all other commandments, Luther expounds the biblical statement that human beings are only able to love and trust their fellow humans because they have been loved and trusted by God. 57 In this way, the ethics of the earthly realm expounded in the seven commandments of the second table are closely connected to the worship of God as devised in the three commandments of the first table and the faithful relation to God is a precondition for both understanding and fulfilling all ten commandments. According to Luther, the fourth commandment concerns the trusting relation between not only parents and children but between any kind of earthly authorities and their subjects. 58 Interpreting the commandment, Luther enumerates a number of general norms for a stable social order, which is based on hierarchical relations between parents and children, the prince and his subjects, Luther underlines the parallel nature of the first and the fourth commandments by juxtaposing the call for obedience towards parents with the commandment to obey God. 60 According to Luther, both commandments require individuals to honour their superiors, then God and then God's earthly masks, namely paternal, ecclesiastical, and secular authorities. Luther understands superiors as divine co-operators who sustain God's created order and act as God's representatives on earth. As such, superiors should be honoured and shown obedient trust. This distribution of honour and trust upholds the social hierarchies instituted by God.
A trusting obligation of care and obedience
According to Luther, the fourth commandment reveals how God has structured society in a number of hierarchies characterized by relations of honour, which mutually bind superiors and subjects together in relations of trust mirroring the relation of the justified human being to God. In Von den guten Werken, Luther unfolds these trusting relations subjects and superiors and claims that they entail a dual obligation of care and obedience. Subjects are obliged to obey their superiors and superiors are obliged to care for their subjects in a loving manner and do everything in order to be of use and help to them. 61 This emphasis on love is echoed in Der große Katechismus, in which Luther states that the fourth commandment concerns the honouring of four kinds of fathers; the actual, biological father, the father of the house, the father of the country, and fathers of the church. 62 Luther refers to the Roman titles of patres and matres familias and patres patriae in order to prove his claim that all kind of authority has a fatherly office and are under a special 59 In his later works, most importantly Vom Abendmahl Christ. Bekenntnis from 1528 and Lectures on Genesis, Luther specifies his understanding of earthly hierarchies claiming that God has ordered the world in three estates in or directly following creation; the church (ecclesia), the household (oeconomia), and the state (politia). Distinguishing between three created orders was common in the medieval theological tradition in for instance catechetical literature. Furthermore, the separation between three estates mirrors the medieval distinction between ethica monastica, ethica politica and ethica oeconomica (cf. obligation to act out of their fatherly hearts and care for their subjects. Likewise, Christians are to honour authorities as fathers and this honour encompasses love.
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According to Luther, God does not want himself or parents to be honoured with a loveless fear of punishment, which leads to hatred. Instead, they should be honoured with a fear mixed with love and trust, which annihilates any fear of punishment and is instead a fear of disappointing the parents.
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Luther emphasises how subjects honour their superiors by obeying and serving them and maintains disobedience as the greatest of sins. At the same time, though, Luther underlines that honour has nothing to do with blind obedience and maintains that Christians should not honour their superiors because they fear punishment or hope for reward. As opposed to blind obedience, honour originates in a God-given commandment and is given with pleasure and joy, that is on the basis of trust and love. 65 In this way, interpersonal relationships of the earthly hierarchies mirror the trusting relation between human beings and God established in justification. Neither God nor superiors wish to be obeyed because of a loveless fear of punishment or a hope of reward. Instead, obedience is a sign of trust given in acknowledgement of God's truthfulness, which superiors partake in because of their divinely instituted offices.
Sin and the common human need for subordination
As appears, the trusting relation of the justified human being to God in faith forms the basis for Luther's conception of social relations in the earthly hierarchies. Through faith, Christians are able to enter into a trusting relation to both God and to his earthly masks. Because of his strong notion of sin, however, Luther simultaneously emphasizes the need for every human being to be subordinated into earthly hierarchies in order to contain their sin. Thus, Luther states that the purpose of the fourth commandment is to facilitate the necessary subordination of human beings: "Dan es musz ein iglicher regiret unnd unterthan werden andern menschen." 66 Accordingly, Luther determines it as the duty of parents to break down a child's will and to teach them to be humble in order that they be able to act against their own depraved nature. 67 Thus, even characterized by necessary inequality: "Sonst sind wir zwar fur Gottes augen alle gleich, aber unter uns kan es on solche ungleicheit und ordenliche unterscheid nicht sein."
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In his influential writing Von weltlicher Oberkeit, wie weit man ihr Gehorsam schuldig sei from 1523, which concerns the role of earthly authority, Luther treats the problem of sin versus the need for trust in the earthly hierarchies. In the third part of the writing, Luther instructs the Christian prince on how to rule and admonishes the prince to limit his trust in his advisors: "Befelhen unnd wagen solltu, vertrawen unnd dich drauff verlassen solltu nicht on alleyn auff Gott." 69 Ultimately, the prince should only trust God in whose place he rules. Prior to this admonition, though, Luther asks a question, which seemingly contradicts this admonition as it emphasizes the need for trust in relations between superiors and subjects: "Soll mann denn niemandt vertrawen, wie will man landt unnd leutt regiern?" 70 The two statements recapitulates Luther's complex understanding of the hierarchic relations structuring society. On the one hand, princes are to place absolute trust in God and only show conditional trust towards humans because of their sinful nature. On the other hand, Luther acknowledges trust as central to hierarchic social relations by asking how authorities are to govern, if they fail to trust their subjects.
The paradox of hierarchy and equality
As appears, Luther maintains that because of sin, inequality is necessary in the earthly hierarchies in order to sustain social order. The relations between authorities and their subjects mirror the hierarchical relationship between God and the human being. God sustains his creation through the earthly hierarchies, which suppress sin and enable the fruitful cultivation of God's created gifts. As representatives of God, authorities have a right to honour as they act out God's created order. At the same time, though, Luther emphasises how superiors are equal to their subjects as radically subordinate sinners in relation to God. As outlined above, Luther's anthropology rests on the assumption that all human beings are absolute sinners, who are equally incapable of securing salvation for themselves and who become equally righteous through faith and members of a common priesthood of all believers. On this basis, Luther maintains that authorities are to show mercy towards their subjects keeping in mind their own need on the trusting relation between God and human beings. Luther refuses punishment and reward as useful methods for creating a sustainable society and argues that societal order and welfare depend on the existence of stable relations of trust, which mutually oblige subjects and superiors to love one another through acts of obedience and care, respectively. However, because sin absolutely determines human nature, Luther stresses the need for individuals to subject themselves to superiors and accept worldly suffering. In this way, Luther's understanding of the human being as both righteous and sinful seems to be the reason behind the apparent paradox of hierarchy and equality permeating Luther's understanding of social relations. On the one hand, Luther's relational anthropology rests on the claim that all human beings are equal in the eyes of God and this claim has revolutionizing effects on the understanding of especially church authority. On the other hand, Luther maintains the necessity of unequal social relations as a means of sustaining God's created order in a fallen world.
